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From the desk of the Master
Do what thou wilt shall be the whole of the Law.
This summer will mark the third decade of continuous operation of Sekhet Bast Ra in this
Valley of Oklahoma City. For me, it is also close to the anniversary of when I was first
introduced to The Book of The Law and Thelema. It was quite an impact on me as I journeyed through other paths, traditions and practices. Not an obvious impact that changed
my life and outlook completely, but a subtle impact; something in the back of my mind as
people, jobs as well as spiritual practices came and went. After my first Gnostic Mass at
Sekhet Bast Ra, I knew this was what I wanted to do and be a part of. Many Thelemites
that I’ve spoken to have told similar stories.
Sekhet Bast Ra has been a beacon for other like-minded individuals seeking out a Law of
Freedom and self-Liberty in central Oklahoma for almost thirty years now, as stated above.
This is due to some of those individuals doing the work of maintaining the Body in various
ways such as secretarial work, financial tracking and reporting to the Grand Lodge as well
as performing the Gnostic Mass and other EGC Rites for the public, not just for OTO Initiates. Upon gaining a separate space, Sekhet Bast Ra has a place to perform those Rites as
well as other Ceremonies. This space has seen many improvements due to the donations of
money and time of Members over the past few years and continues to do so.
I would like to thank the founding Members as well as past Local Body Members and Officers of Sekhet Bast Ra for keeping the flame of The Law alight and this Body operating
in one form or another. They are the reason that we can socialize at the Open House events,
take Communion at one of our Gnostic Masses and teach classes, as well as other numerous
events at this space that some of us call a second home.
I am grateful that I have re-discovered the Law of Thelema, Sekhet Bast Ra and to have
met and gotten to know the people that are now and have been a part of its roster of current
and past Body Members. My own Initiatory journey and work with this Body has been
challenging, but very fulfilling at the same time. I am glad to be here doing this work. I’m
very proud of our “best kept secret in the O.T.O.” as one Member put it.
Upon the completion of our third decade, I look forward to continuing the work of helping to
maintain Sekhet Bast Ra as best that I can, offering the interested public a chance to discover the Law of Light, Life, Love and Liberty into our fourth decade. What direction and form
that Sekhet Bast Ra will take in the future, I will not pretend to know. But it is my sincere
hope that it will continue to be that beacon that I had found some time ago.
Thanks to everyone that has contributed to this newsletter, past and present as well.
Love is the law, love under will.
-Frater Salve Veritate
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“A Deep Mountain Peak
in
A Tight Hollow Space”
Out of the Deep,
We Awake from our sleep.
From Oceans of insanity,
We crawl into this clarity.
To make an impact in this place.
To fill the Void, to fill the Space.
I remember it well,
such a long time ago.
The haze of a Spell,
to create what I know.
An infantile Race:
Given Life, given Love and granted this place.
Into the Light of Above, as Below.
From both We come,
of both We know.
And given a Name,
tasked with a Will.
Endowed unmistakably with Great Power and Great Skill.

A chore now to find All that I am,
To which I scream, “I AM that I AM!”
Of Gods and Angels all of us are.
Each Man, Woman, Child; nothing less than a Star.
We speak the same thing,
the same Thing we’ve All been,
and now in this Age,
throw off Sin once again.
Lost memories, unaware,
made to see what’s projected.
Save a few Shining Lamps,
through the Ages undetected.
What is isn’t life,
so Dance and Proclaim,
“We have the Truth! We Rule this domain!”
The thought of what isn’t really IS you see,
And the thought of what is, is but schism indeed.
@2009 I.L.L.V.V.
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A Model for the Geometry of the Gnos c Mass Temple

It is commonly thought to be the case among members of our Holy Order
that the Gnos c Mass temple, as described in Liber XV, represents the usual diagram one encounters of the Tree of Life. This view is problema c, as even its
proponents acknowledge. A more-than-casual examina on of the instruc ons in
sec on I of Liber XV indicate that the arrangement of the temple does not match
the Tree of Life quite so easily. This figure shows why:

This is a representa on of the Mass temple with the Tree of Life superimposed according to the usual theory about how the two (the temple and the Tree) are sup4

posed to match up. The theory goes that Kether is at the superaltar, Chockmah
and Binah at the pillars, Tiphareth at the Altar of Incense, Yesod at the Font, and
Malkuth the tomb. However, as the reader can see, the lower por on of the Tree
would have to be stretched out of propor on in order to “fit” the Tree to the temple. Other possible arrangements (such as those that locate Chockmah and Binah
at the great candles, Geburah and Chessed at the pillars, and so on) only distort
the Tree further. Proponents of the view that the Temple represents the Tree may
be willing to accept such a distor on, though I submit that it weakens the jus ficaon for such a posi on. Clearly, with enough distor on, the Tree of Life could be
made to resemble prac cally any arrangement of furniture at all.
But this is not the only problem faced by the view that the Mass Temple
represents the Tree of Life. If the jus fica on for believing that the Mass Temple
represents the Tree of Life is the arrangement of furniture, we might reasonably
expect that the temple should include representa ons of all the sephiroth. And
yet, at least two, Netzach and Hod, and possibly Geburah and Chessed, have no
physical analog in the Temple.
Addi onally, the instruc ons in sec on 1 suggest that there should be a
solar symbol on the High Altar, which is out of place for a symbol of Tiphareth, the
solar sphere, which is supposed to center on the altar of incense. Similarly, some
of the furniture seems “extra,” especially where the High Altar and Super Altar are
concerned. The roses, candles, grail, and book all lack definite a ribu on in this
scheme. The gestures of the oﬃcers are also problema c for something like the
same reason. Consider: the Priest, Deacon, and Children circumambulate thrice,
most usually going between the edge of the dais and the space between the font
and the tomb. This would correspond, roughly, to these oﬃcers proceeding from
the path of Gimel to that of Tau by way of Kaph, Qoph, Shin, and Mem (or something like that) thrice. Are there any good magickal reasons for represen ng such
a journey? Thrice?
Perhaps most importantly, the meanings associated with the furniture and
symbols of the Mass Temple line up with the Tree of Life only superficially. The
tomb resembles Malkuth, one might say, since Malkuth is the material world, and
the material world is the tomb of the spirit. That’s a neat bit of reasoning—too
neat. Le out of this is any jus fica on for why the Mass Temple ought to represent the Tree of Life in the first place. What purpose would it serve?
The ideas of the sephiroth are much richer and more complex than such
analyses typically reveal. I’m afraid I cannot really argue this point further, though
for those interested in the topic, I will suggest this: examine the syllabus of the
5

A.’.A.’. and consider the work that is to be done in each of the grades, and start asking ques ons. While I want to leave this point understated, I think this is the very
best reason for discarding, or at least calling into serious ques on, the no on that
the temple is supposed to represent the Tree of Life.
Or, maybe not the very best. One ques on that will naturally come up at this
point is this: if the Mass Temple does not represent the Tree of Life, what does it
represent? It seems pre y clear that it represents something—that par cipants
are supposed to be able to sense deeper layers of meaning within the temple.
This is a core technique of magick in general. The proper arrangement of symbols
whose meaning extends beyond the grip of the reasoning mind circumvents consciousness altogether, placing seeds into the subconscious which do their work
there, and beyond. If one can analyze the Mass Temple in such a way that it becomes en rely harmonious with some other plausible symbolism while avoiding
any of the problems presented above, that would surely be a good posi ve reason
to abandon the Tree of Life model and replace it with the new one.
In this ar cle, I propose to do just that. I’m going to start oﬀ by making a few
assump ons. These are:

1. The instructions of Liber XV1 are not mistaken, and nor do they conceal some hidden “inner meaning” about how the temple is “really”
supposed to be set up. Note well that this doesn’t mean there aren’t
secret codes in section I—there in fact are. I mean only that they
don’t bear directly on the physical instructions for how the temple is
to be arranged.
2. The Mass Temple is meant to be used by human beings, and so must
accommodate the physical dimensions of most human beings. An
eight-foot-tall Priestess is certainly not impossible (and might be
damn cool), but most likely, all the officers are going to be somewhere in the vicinity of 5 to 6 feet tall, with perhaps 4 and 7 feet
being reasonable limits.
3. Any dimensions arrived at while reasoning through the Mass Temple
should obey the first two rules, and then should also, if at all possible,
come to some value significant for Thelemites, or the occult in general. In other words, if a calculation tells us that a certain length could
be either 29 or 31 inches, the latter should be preferred for its significance in the Thelemic system of initiation and magick.
1
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I should note that I’m using the script published in the recent versions of Liber ABA.

4. The shape and proportions of furniture, where not specified, should
answer to its function and be symbolically harmonious with the rest of
the temple.

I take none of these assump ons to be very controversial. What may be controversial is my star ng oﬀ point. One thing the Tree of Life model of the Mass Temple
doesn’t do is spend any me inves ga ng the measurements of the temple. Perhaps this will be thought unnecessary, especially since only a few such measurements are specified. I contend, however, that if the ques on is about the symbolism
of the Mass Temple, having actual numbers can only help the cause. What I propose
to do is, using the assump ons above and the instruc ons in Sec on I of Liber XV,
derive measurements for the mass temple furniture, the spacing of one piece of furniture from another, and ul mately, measurements for the en re Mass Temple.
The only dimensions given in Sec on I are for the High Altar, which is to be
3 feet by 7 feet by 44 inches. Each of these numbers is significant in itself2. Addionally, the volume of the altar is exactly 77 cubic feet, where 77 is the value of the
Hebrew word Oz, which means “a goat,” and is one of the names for the sign Capricorn. The symbolism in this sign deserves a separate trea se. Here, suﬃce to say
that, for observers in the Northern Hemisphere, it is in this sign that the sun appears
to be lowest in the sky, and closest to the earth. It is the midnight of the year, corresponding to the midnight Resh prac ce. It is no coincidence that the Messiach is
born under this sign, nor that this sign is represented in the Hebrew alphabet by the
le er Ayin, or in the tarot by Atu XV, the Devil.
The lack of implicit instruc on about the dimensions of the temple is conspicuous. One possible explana on for why our Father Baphomet le out specific
instruc ons for the rest of the temple is that he was aware that the Mass would be
performed in a variety of spaces with diﬀerent constraints. But why this would prevent him from describing the ideal dimensions is not clear. I suggest that another
possibility is more likely: that, along with reasonable assump ons (such as the ones I
have registered above) and knowledge of the Qabalah, the dimensions of the temple
can be discovered.
The first thing to note is that the pillars or obelisks are set to either side of the
High Altar. No space between these and the altar is specified. The most reasonable
assump on is that the pillars are directly to either side. This means that there is 7
2

It’s sometimes be said that the dimensions of the High Altar match the “sarcophagus” in the King’s Chamber of the Great Pyramid. Not only is this factually untrue (the sarcophagus measures 6.49 feet x 2.22 feet x 34.33
inches), it also doesn’t tell us anything. Suppose the altar were the same size as the sarcophagus. What useful information does this give us?
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feet between the pillars, and thus, the equilateral triangles described in the text are
to be 7 feet on a side. A quick turn with the Pythagorean theorem tells us that the
height of such a triangle is very nearly 6 feet (~6.062, or roughly 6 feet and 11/16ths
of an inch). Rounding this oﬀ to 6 feet, the total length implied by the three triangles is 18 feet, divided into three 6’s. The intent is fairly obvious; the triangles encode the number 666.
From this, we can begin to get some idea of the dimensions of the temple.
The surface area of the altar is 21 square feet. The surface area of a rectangle that is
7 feet by 18 feet is 126 square feet. The only other area for which to account is the
tomb itself. Unfortunately, there are no dimensions given for the tomb. However,
the tomb has to perform one func on that gives us some idea of its minimal size.
Specifically, at the end of the mass, the Priest, his lance, the deacon, and both children must fit inside. While it might be possible to fit four people into a very small
space by packing them like sardines, it seems more likely that these oﬃcers should
be reasonably comfortable. Given the full range of likely possible sizes for these oﬃcers, it seems we should allow 3 feet by 18 inches for each. Few people are broader
than 3 feet and deeper than 18 inches. This gives a surface area of 18 square feet,
half of which overlaps the temple itself (the tomb is centered on the apex of the last
triangle). We therefore add an addi onal 9 square feet to the surface area of the
temple. The total surface area is therefore 21 plus 126 plus 9 square feet, which
comes to 156 square feet.
These results are mutually confirmatory. It is unlikely that we would get these
values by coincidence. And these figures tell us something about the nature of the
temple. Rather than the Tree of Life, the temple represents the body of the goddess, Babalon. Something about that point seems right.
However, there is a problem with this analysis. The obelisks themselves take
up a certain amount of room, and they expand the temple to either side. If we assume they sit directly next to the altar, they probably sit on the dais, sugges ng that
the temple, in order to maintain a rectangular shape, must add some to either side.
Things don’t look quite so neat a er all. But in order to find out what these add to
the side, we must know how big the bases are. And to find that out, we need to figure out how tall they are.
One further assump on is required before we can begin to understand how
tall the pillars are. I assume that nothing in the temple should be elevated above
the top of the Stele. From this, it follows that if we can determine how high the
Stele should be, we can determine the overall height of the temple, and from this, it
should be rela vely easy to understand how tall the pillars ought to be, and thence,
solve our other problems.
7

The only height for anything given in the instruc ons is, again, the height of
the High Altar: 44 inches. This number has a great deal of significance in the western esoteric tradi on, and specifically to Thelemites3. This suggests that the other
ver cal components of the temple which determine its height—the dais and the
Super Altar—should also have heights with similarly significant values. Addi onally, the overall height should also represent a significant number, preferably in both
inches and feet. The volume of the en re space should at least be harmonious with
qabalis c principles. Finally, the en re structure of dais, High Altar, and Super Altar
should reflect, in some way, the setup of the rest of the temple.
The steps of the dais are three, and the altar sits on the top step. The steps
should be mountable by the average Priest and Priestess. For now, let’s assume
each step to be six inches in height, for a total height of the dais of 18 inches. This
is about as tall as would be desirable for each step without imposing a strain on
the Priest and Priestess; steps much taller than this would be diﬃcult to mount and
might lead to oﬃcers with weapons taking nasty spills. This value has the added
virtue of reflec ng the measurement obtained earlier for the area of the temple
from the High Altar to the middle of the tomb. Each of the three triangles adds 6
feet to the length of the temple for a total of 18 feet; the 18 inches of the dais is
the ver cal reflec on of this value. There are qabalis c connec ons between this
number 18 and AUR, light, which, though I will not explicate here, the reader may
pursue, especially among the entries in Sepher Sephiroth4. The black and white
squares of the dais themselves suggest the interplay between light and darkness,
or, from the perspec ve of the qabalah, the two diﬀerent kinds of light, whose dual
nature is necessary for change and manifesta on.
We may take some instruc on also from the lamen of the Order. The structure of the dais, High Altar and Super Altar is three-fold. If the dais be taken to
reflect a process of manifesta on, it can be likened to the cup at the bo om of the
lamen. Similarly, the High Altar upon which the Priestess sits reflects the descending dove. The dove is sacred to Aphrodite, the archetypal Priestess, and of course
many other connec ons are available here which I need not detail. This leaves
the Super Altar to reflect the Eye in the Triangle. The Eye is a ributed to the le er
AYIN, whose value is 705. This suggests the super-altar should be 70 inches high.
To check this result, we can see that 18+44+70=132, which is the value of the
le ers QBL, or the root of Qabalah itself. Addi onally, 132 inches is 11 feet, where
3
4

In the comment to chapter 44 of the Book of Lies, Frater P. describes this number as special to Horus.
Floating around the internet is a revised version prepared by Stephen Skinner. It is preferable to the one
prepared by Frater Perdurabo, which contains many purposeful lacunae.
5
By another method, the Eye in the Triangle is best attributed to 73, the value of GIMEL spelled in full.
But explication of this is beyond the scope of this brief essay.
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11 is one of the five or six really important numbers in the Thelemic system of
magick. So, the temple should be so constructed that the top of the Stele is 11
feet from the floor. The pillars should be shorter than this. I suggest that each
should be 10 feet tall. This keeps them from overtopping the Stele, and has further Qabalis c significance which is worth explaining here.
Temples throughout the ancient world had two pillars to either side of the
entrance. In the temple of Solomon, these were named Boaz and Jachin. Many
members of our Order are well aware of this connec on. What is less clear is why
this was such a common prac ce. The answer was hinted above in discussion
about the black and white squares of the dais. Imagine for a moment an homogenous whole which is en rely undiﬀeren ated in any of its proper es. Such a
thing, were it to exist, would be infinitely small, since le and right, top and bottom, back and front are func ons of spa ality. Thinking along these lines, we can
see that in fact it would have no proper es or quali es at all. It would be nothing
in the truest sense of the word. Diﬀeren a on is the first principle of change;
without duality, a diﬀerence between one thing and another, change is impossible.
Magick is the art and science of causing change in accordance with Will,
and a for ori, the art of causing change. The connec on, then, emerges: the pillars represent the primary necessary condi on for causing change, and hence,
poten ally, change in conformity with Will. But this doesn’t explain the choice
of height. Each pillar is, in this model, ten feet tall. Together, this is a height of
20 feet, where 20 is the value of the le er KAPH. This le er is o en taken to be
a notariqon, the Herme c tradi on, for kteis and phallus, which are the Greek
words for the female and male genitalia. The duality represented by the pillars is
therefore nothing less than masculine and feminine. Magick and sex are closely
intertwined, and the pillars encode this rather open secret. As a magickal ritual,
the Mass represents something sexual. It makes sense why the temple would be a
representa on of the Body of Babalon.
We needed to obtain the heights of the pillars or obelisks in order to get
some idea of how large their bases must be, so that we could in turn correct the
area of the temple. Taking the pillars to be obelisks, and using standard proporons for obelisks, the bases would be about 1.05 feet square. We would then
need to add two rectangles to either side of the temple, 21 feet by 1.05 feet. The
new total area is very nearly 200 square feet. 200 is the value of the le er RESH,
a ributed to the Sun.
All of this suggests a certain interpreta on of the dimensions of the Mass
Temple, and one that is both illumina ng and has the ring of truth. At this point,
10

the reader should pause and read chapters 12 and 13 of the Book of Revela on.
The triangles give us the number 666, the number of the Beast of the Book
of Revela on. The number is represented as a triune line, a line divided into three
sec ons. It is therefore inside the body of Babalon, who herself is inside the Sun.
Each number we have found—666, 156, and 200—could be conceived as one of the individuals in a Russian doll, each one inside the next. Babalon is thus represented as the
woman clothed with the sun. The above two referenced chapters of the Book of Revelaons are a prophecy whose inner meaning is closely related to the mystery of the Gnosc Mass. But explica on of this would be not only well beyond the scope of this essay, it
would also rob the reader of the joy of discovering and interpre ng these mysteries.
One other point remains to be men oned. The total volume of the temple is 2200
cubic feet. This number suggests 220, the number of verses in the Book of the Law, and
also the number of Sephiroth mul plied by the number of paths (thus incorpora ng
Qabalis cally the Tree of Life). Taking the dimensions of the en re temple to be approximately 9 feet by 21 feet by 11 feet, we find perhaps the final and best confirma on of
this analysis. These propor ons are exactly those of the High Altar itself; the dimensions
of the temple turn out to be 3 mes those given in Sec on I for the High Altar.
Of course, there is plenty more we could say about the Mass Temple. I have refrained from analyzing the candles, the presence of other symbols on the altar, or most
of the pieces of furniture in the temple. These all relate to the body of Babalon in some
manner, though the connected symbolism is very rich indeed. I will end here, sa sfied
that I have accomplished my goal.
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.’.ALONE.’.
As I stroll down the dapper city streets, the air is buzzing with the experience of business. Men and women move rapidly down corridors, onto and off of elevators, and in and out
of restaurants, shopping malls, and miscellaneous small establishments. The various hums,
roars, and sputters of automobiles splatter the sound waves with confusion. The world around
me seems to move at high speeds, while in my personal bubble, time crawls as though painfully
wounded. The claustrophobia is nearly unbearable as I become encased in a prison made of
people.
Now a spark of hope comes to me as my gaze falls onto a couple on a park bench. They
are from two different worlds, displayed in shades of melanin brought to life under a burning
Sun, and so in love you can see it radiating from them. Suddenly I am struck by the beauty
of it. Standing in that moment, the beautiful differences came over me in waves. The chaos
that was before me in the previous moments now faded into a delicate symphony of simple and
numerous gestures that, despite their seeming differences and opposition, came together in a
medley so grand and complex that Beethoven would have wept.
The sounds grew multitudinous. The sights grew more vivid. The many scents wafting
through the air overcame me. The air became thick enough to walk on, and the Sun warmed
my skin as I raised my arms to embrace the climax of my newly discovered orchestra. A flash
came down through my crown and reverberated back up through my feet, legs, and back to my
crowning pinnacle.
And then it ceased, and I was alone . . . so very alone. I am one in a million, and
though I love the wide range of faces, I am only one in a million. I am insignificant and
alone.
The field is empty where I sit on the remains of an old oak whose time in this world has
long since expired. It now provides a suitable place to retire for a few moments peace. The air
is fresh and crisp. The desire to inhale the smell of fresh wildflowers is overwhelming. In front
of me and slightly to my right is the shimmering glaze of sunlight dancing on the surface of
a small pond. The Johnson grass sways gently in the breeze. A doe and her yearling saunter to
the edge of the pond for a drink of the cool water. Wide varieties of birds sing their daylight
songs and flutter about, tree to tree, and dance the dance of springtime. Huge pillars of life
giving green surround the place where I sit, and provide the direct experience of fresh oxygen.
Again, my tendency to compose a symphony from the beauty around me takes hold, and I am
beside myself.
The nearest town is more than 10 miles from me, but even if I were to miss the crowd of
people from my native environment, which seems so un-likely at this juncture, the local population would not suffice. A brood of Pharisees, who despise my beliefs, would lay in wait to send
me to the pyre in another century, as the harlots of a dying god mythos. The small town crawl
of business and outdated politics could never suit my fancy for interaction. A rabble of delusion begging for purification who, unwitting to the screams for help rising from amongst them,
go about their lives as best they can with what they were brought into. And yet, there was beauty--even there--among the savages; a few shining stars, beacons of Eternal Light, who would be
the redeemers of some, and the harbingers of change.
As I sit and ponder these things, torn by the illusion of memory, I have to wonder if there
is any difference at all in my two worlds of beauty. Is it as complex as it seems to be, or is it
as simple as the words I hear whispered on the wind; “Difference is beauty, and creates beauty. Unity is a lie, except in diversity.” I know that either way, I am damned. I am damned
no matter where I am. Be it one in a million or one who is nowhere, I am insignificant and
alone. There is no god here. That is my truest salvation.
-I.L.L.V.V.- 2011
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Once upon a Silver Moon
Metaphysical Arts and Ritual Supplies
3124 N. Classen Blvd, OKC
(by the Red Cup)
405-763-LUCKY (763-5825)
Incense, crystals, candles, silver jewelry,
handmade soap and body care products,
tarot cards and more!
We make many of our products, and we love
to make custom things for you.
Candle Blessings, Readings, Spiritual Counselling,
and Confession Services available.
11-7 Tuesday-Sunday.
www.onceuponasilvermoon.com
Facebook:OnceUponASilverMoon
Twitter - follow for sales @SilverMoonOKC
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Remedium
Dance! Dance! Round the Fire!
Dance! Dance! Whilst it burn!
Shout the Moon your heart’s desire!
Lift it high for which ye yearn!
Dance! Dance! Round the pyre!
Passion! Passion! Mote it burn!
Pan, play loud the tunes of Bliss,
Lift my Will o’er Aphrodite’s Kiss!
Lord and Lady, One in ALL,
Shine within us when We call!
Hymn to Pleasure, Honor, Power!
The night is ours in this hour!
Bring forth Angels in the Moon mist,
Raise our voice and hear the Tower!
Sing ye loud for They devour!
Whole in part till come the voice,
In the rains come choice and Choice.
Dance! Dance! Round the Fire!
Make ye now a Blessing’s birth!
Dance! Dance! Round the Fire!
Bring it forth upon the Earth!
Bring now gifts of All to me,
As We Will, So Mote It Be!
-M.-

Immortal Love

Love can take Thee ever high,
And leave Thee drifting round the sky.
For false persuasive words’ Bain,
And leave us nothing more to gain.
A sweet kiss falleth to my lips,
And meet nigh cross light and bliss.
Into the howling darkness tread,
Ever hasten, call the dead.
To Thee my lush, saving Grace,
I owe all loyalty and all praise.
For when my blackened wings go forth,
To spill the blood of earthen corpse,
Ye hold me to Thy Bosom sweet,
And bid me find rest at Thy feet.
All to gain and gain again,
Never court more luscious friend.
The best I have and ever had,
Makes a heart beat iron-clad.
And when my flaming sword doth speak,
A Goddess ‘round I shall keep.
You, Star, Celestial Dame,
------my Angel seeks a name.
Immortal now and shall be,
Immortal love binds Thee and Me,
And we live forever, free. –VI-
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Do what thou wilt shall be the whole of the Law

Runic Gematria and the New Aeon
This ar cle will a empt to explain and expound on Runic word numerology as it pertains to
Thelema and the new Aeon. It assumes prior knowledge of tradi onal Hebrew and Greek Gematria,
and other forms of word numerology, as well as the Runes. So, it does not a empt to explain these
things.
Runic Gematria or “Tally Lore” was first introduced to the English-speaking world by an esoteric
runologist named Edred Thorsson (a.k.a Dr. Stephen Flowers) in his book “Rune Lore.” There are several factors involved in Runic gematria. They all seek equivalence with individual runes, and they have a
tendency to work together synergis cally. The first factor is rune count, which is the number of runes
in a given word. The second is the total, which, like in other forms of word-numerology, is the added
enumera on of the word. The third is the tally, called from here on “standard tally” or “linear tally”
for reasons that will be explained later in this ar cle. Like in simple English numerology, the tally of a
word is the sum of the added numerals of the total of a word. The diﬀerence is that instead of seeking
a sum between 1 and 9, we seek a sum between 1 and 24--the number of runes in the Elder Futhark.
To give an example, we’ll start with a word that was enumerated in “Rune Lore” (Thorsson):
ALU. ALU is usually translated as “magick” or “protec on”, but it’s a cognate with the modern English
word “ale.” In the Germanic paradigm, it’s a word of power that is roughly on par with the Hebrew
הוהי.

A+L+U
4 + 21 + 2 = 27
There are three runes in the word ALU which makes the count of the word 3. The total of the
word is 27. We come to the linear tally by adding 2 and 7 and ge ng 9. The third Rune in the Elder Futhark is  (Thurisaz), rune of protec on and a potent rune of will. The ninth rune in the Elder Futhark
is  (Hagalaz), a rune of destruc on and crea on. These factors work together synergis cally as: 3 x 9
= 27.

Cyclic Rune Gematria: Numerological Wheel of Fortune
[Note: There are several versions of the Elder Futhark from diﬀerent ar facts which feature
complete versions of the Elder Futhark and theories that place the 24 Elder Runes in a certain order.]
The version used by this ar cle is known as the Vadstenda row. The Vadstenda row the second
oldest confirmed configura on of the Elder Futhark and is found on a amulet known as the Vadstenda
Bractaet. This is the version of the Elder Futhark published in Freya Aswynn’s “Leaves of Yegdrassil,”
not the version used in the word of Edred Thorsson and most other rune authors. It looks like this:
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In Cyclical Rune Gematria, I’ve added a forth element called cyclical tally, named so to diﬀeren ate it from standard, or linear tally. Imagine that the runes are arranged around a roule e wheel-not unlike a Wheel of Fortune or the Vadstenda Brocrate for that ma er. Now imagine that with
each word wri en or carved in Runes, the wheel is spun. We calculate the cyclical tally of a word by
subtrac ng a mul ple of 24 from the total of a word so that our diﬀerence is between 1 and 24. In this
way the likely-hood of a word having a tally of one Rune is equal to it having a tally of another cycles
work in equilibrium.
Coming back to , we’ve seen that its Rune count is 3, its total is 27, and its linear tally is 9.
We’ve also seen that when we mul ply its count by its tally, our product is its total, displaying numerological synergy in this ancient proto-Germanic word of power. To include cyclical tally to , we subtract 24 (a mul ple of 24) from 27 (the total of ). The diﬀerence is 3. This means that the linear
tally of  is equal to its rune count, and those two elements mul plied together are equal to the
linear tally, which is mul plied by either the count or cyclical tally is equal to the total.
Rune is another important proto-Germanic/Proto-Norse word in Elder Runes; and, it’s rendered: .  is the etymological ancestor of the modern English word “Rune.” It literally
means “secret” or “mystery.” It was in this sense that the word “Rune” was used in the Book of the
Law.
(Count = 4)
5 + 2 + 10 + 23 = 40
4+0=4
40 – 24 = 16
Here we see that the count of the word is equal to its linear total, and those two elements mulplied together equal its cyclical total. Another numerological synergy! Furthermore, we see that it’s
Rune of counted linear total is: , the rune of communica on and divinity itself--in par cular Odin, as
a God of magick and primordial ancestor. What could be more appropriate? The Rune of cyclical tally
is: , the Rune of the Sun.
It is my hope that this ar cle has led to deeper interest in Runic Gematria and the Runes themselves, both in their tradi onal use, and their innova on.
Love is the law, love under will.
-FR. -

27

Tempestate Silentio
Silence wake.
Silence break.
Silence make me oath to take.
Take in vain,
No more pain,
No more shame,
No more game.
Make it plain,
Silence stops.
Words Alive,
Door to knock.
Silence……..
-I.L.L.V.28
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